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An argument from Khabar-e-Wahid in Case of Umoom-e-
Balwa

* Fatima Zahra
** Dr. Abdul Qadoos

So far, about three research papers have been published on this subject.
Ammar Khan Nasir has written an article entitled "The scope of acceptance of
Akhbar-e-Ahad by Hanafi jurists’, The knowledge obtained and the rulings
derived from Akhbar-e-Ahad have been examined. Therefore, Imam Shafi'i,
Ibn al-Qayyim, Imam Shah Waliullah and Khatib Baghdadi have adopted this
principle in different places.

" el 5 ilabiall 8 B8l CUlapdatl) (may 5 adiad) die AlaY) A"

This research paper is written by Sulaiman Aboud Yahya and Ahmad Aboud
Alwan, in which they differed on the terminology of Khabar-e-Wahid's Hujjat-
e-Khabar-e-Wahid. By mentioning it, the difference between the majority and
the Hanafi jurists has been clarified.

According to the author, in four of the six jurisprudential applications are the
religions of the majority, while the two are the religion of the Ahnaaf.

The Hanafis have a few conditions for the acceptance of Khabar-e-Wahid,
which are eight in total, of which four are related to Nafs-e-Khabar and four
are related to the narrator. And the battle of opinions is very important, and the
Hanafis stand alone in this condition. Not only Imam Ibn Hazm's position on
this condition is different, but the majority of jurists agree with Imam lbn
Hazm. That condition is that if the Khabr-e-Wahid is against Umoom-e-Balwa
then is it worthy of an argument or not? For the Hanafis it is not worthy of
argument. For other people, including Imam ibn Hazm, it is worthy of
argument. In this regard, we will first describe the definition of Umoom-e-
Balwa. What is meant by Umoom-e-Balwa? Then we will discuss that Khabre-
e Wahid can be used for making an argument in case of Umoom-e-Balwa

*PhD (Scholar), Department of Islamic Studies & Research, The University of Science &
Technology, Bannu

**Supervisor/ Assistant Professor Department of Islamic Studies & Research, The
University of Science & Technology, Bannu
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Definition of Umoom-e-Balwa:
The Umoom-e-Balwa is defined by the principled jurists in these words,

3.\‘.:.“9‘.4&53‘54}1'{5}{5&4 die JIgadl o235 8uSlie Al ST 4 E'J.:L_f [PRPVN
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Translation: Umoom-e-Balwa refers to a verb which is in dire need of everyone,

which is frequently asked about due to its frequent repetition, and usually such an act
needs to be repeated.

Religion of Imam ibn Hazm:

Imam Ibn Hazm's position is very clear that according to him when the Khabr-e-
Wabhid is narrated by an Adil Ravi, whether it is an umoom-e-balwa or else and has
strongly critisized his opponents, especially the Hanafis in this matter. He writes:

"y JUB yany raSoatll 3 et iy gl (pmn ity 46l 30 Jal gill s il
0 Byl sbo¥1 ol iell 131 oS Les elaay dy Sy o Sy i p g1

Due to the lack of piety in the religion, some believers, who claim to accept the
Akhbar-e-Ahad, say that when the news is related to Umoom-e-Balwa, then Khabr-e-
Wabhid is not acceptable.

Evidences of Ibn Hazm:
Allama lbn Hazm has presented arguments on this principle, which will be sorted,
writes in Al-Ahkaam

"y A0 o e o g oo JSEN 95 Bayma Sl el Lag oS oo 1iSCa 54 Joly
o

In other words, in the case of Umoom-e-Balwa, not accepting the Akhbar-e-Wahid is
just a claim, which has no evidence. Thus, another place writes* »38 13 5 saaa gl J&"
o=ilie 248 that this word is erroneous, there is contradiction in it. That they think
their claim is baseless.

2. The great companions of the Prophet (peace and blessings of Allah be upon him)
sometimes did not know some of the rules, even though they were related to the
Umoom-e-Balwa.

If only one or two companions knew about it and they told it, then others would have
acted on it immediately. Imam Ibn Hazm writes from place to place.

S0 cutgho Ll os le die o cunlio gl 8 Gutd Aes e oy 42l Lasly
Al § 2"
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That is, the concealment of the Sunnah on someone, whether he is a narrator or
something else, is not a hidden proof for the one to whom the Sunnah has reached,
because the argument is in the Sunnah (not in the narrator, etc.) so he described his
belief in these words: Abu Muhamma says:

bz 99 cumliall (30 Liloesall dlidy Cud! Jolited 4ed Shiols danyiey 4y 0
B 99:0 s o (1958 9 (1903 @gils o el IS (o ™

Similarly, the hadith of Abu Hurairah is mentioned:
o @ Olise Glasl o Ll o O eelidy Baall § Blawdl Oly g (e
Hbat¥l o PNES-A] f-l.l.a.ll e N.Nyl’

After this, the hadiths which are related to the Akhbar-e-Ahaad , and most of the
Companions did not know about them, and when someone told them, they
immediately followed them.

1.Abu Bakr Siddiq did not know the inheritance of grandmother. Muhammad ibn
Muslimah and al-Mugheerah ibn Shoubah told Abu Bakr al-Sadiq about this matter.®
2. Abu Bakr Siddig did not know how many shrouds the Prophet (peace and blessings
of Allah be upon him) was wrapped in, Ayesha told him.®

3. Hazrat Omar did not know the issue of isteezan, how many times permission
should be sought? Abu Musa Ash‘ari told him.*°

4. Hazrat Omar was not aware of Isgaat ul Janeen and was told later.!

5. Umar became angry with Oina ibn Hasan, so Harr ibn Qays reminded him of the

command of Allah: gaallds selg dyally o osel oy otlaladl 1222

6. Despite the issue of expulsion of Jews and Christians from the Arabian Peninsula,
which was well-known, Abu Bakr Siddig did not remember the entire period of the
Khilafah and Hazrat Umar did not remember till the end of the Khilafah, but when he
received this news, he did not leave any Jews and Christians in the Arabian Peninsula.
14

7. What should be done if an epidemic like plague spreads in an area? Hazrat Umar
did not know about it. Hazrat Abdul Rahman bin Awf told him.

8. Hazrat Umar asked Abu Wagqid Laithi which Surahs the Holy Prophet used to
recite on Eid-ul-Fitr and Eid-ul-Adha, although the Holy Prophet had performed these
two prayers for many years, it was no secret.

9.Hazrat Umar was unaware of what Islam had commanded about arsonists. Hazrat
Abdul Rahman bin Awf explained the ruling.?’

10. He had accepted Jizyah from the Magi of Bahrain but Hazrat Omar had
forgotten.*®
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11. Hazrat Umar forbade Mughalat fil muhoor, so a woman reminded him that this is
a ruling against the Qur'anic verse, so he returned.*®

12. Hazrat Umar forbade Hasan ibn Thabit from reciting poetry in the mosque. Hazrat
Hasan and Abu Hurayrah told him that he had recited poetry in the presence of the
Holy Prophet. Hazrat Umar became silent.?°

13. Most of the Ansar and Muhajireen such as Hazrat Uthman, Hazrat Ali, Talha,
Zubair, Hazrat Hafsa and others were ignorant of the issue of the obligation of Ghusl
Min al ilaaj. 2

14. Ayesha Umm Habiba, Ibn Umar, Abu Hurayrah, Abu Musa, Zayd ibn Thabit,
Saeed ibn Musaib and the great jurists of Madinah were ignorant of the issue of
ablution with water warmed with fire. 2

After the narration of these events, Allama Ibn Hazm writes: "

"9 JS Ida mylaad Galdl 4y 9 @ad g lda 4S 9 Lo day lda Jlays Lo L8 (0 ¥ (Sl 4SS
o ol caSOULg &) 5a¥ 131 ¢4 Laa @l dy alddl @f Judiy ded ps s8I

All these incidents are related to Umoom-e-Balwa. All these incidents and their
subsequent arguments invalidate the view of the Hanafis and Malikis who do not pay
much attention to their statements that news alone is not acceptable in Umoom-e-
Balwa.

In this way he has recorded about sixteen other incidents which are contained in his
book Al-Ahkaam.

The essayist mentions a few as an example. As an argument, Imam Ibn Hazm points
out the contradiction of the opposing party in this matter, that those who do not accept
the Akhbar-e-Ahaad in general are sometimes oppose their own principles. This is a
clear contradiction. Therefore, he writes:

J5saSes3lell ol paré Logalls sl cded s opuastiall S of cumalls”
i S e Jes - - -pasd dgz 9 Soiall (o 5 gugll el

Therefore, Allama Ibn Hazm has mentioned two such places where the Hanafis
deviate from their principle.

1.Laughter breaks the ablution.
2- Ablution is broken by vomiting and hemorrhage, although this is the Khabr-
e_Wahid.?®

Hanafi religion:
According to the Hanafi fundamentalists, Khabr-e-Wahid is not the only argument in
the case of Umoom-e-Balwa, unless it reaches the level of fame, or it is accepted by
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the people. 2 However, the debate regarding the religion of the Hanafis remains,
Khabar-e-Wahid alone is not objectionable in any case, or in certain cases it is not
objectionable, the traditions in the Hanafi books are different, so Imam Ibn al-
Hammam Tahrir and the commentators, Ameer Alhaaj and Ameer Badshah, has
narrated that in the case of a Umoom-e-Balwa, the news alone does not prove its
obligation until it has reached the level of fame or is accepted by the people. That in
the case of general blasphemy, the news alone does not prove the obligation.27

Sy ¥ SN e § d9aume cnl RS Sl 4y pad 9 5yST Lagd uololl a5 Alaa”
2" Jgually o W1 Al ol sleril (193 gamsl!

It has been mentioned in general that news in the form of Umoom-e-Balwa is not the

only argument. There is also one of them, which has a fame in the name of Umoom-e-
Balwa.

25 0l 5S35 Ol o ot A Larliglonso! die 2L [lesl Ly @1 Jlald | ¢y
"92alall ddya3 ¥ pols p5 pzmbalall s9a¥l o (1980 sl - 3y ol

In the same way, Imam Surakhsi, has discussed:

e o 1308 Wals (19Sigl - - dagl Aayl ad pllaii¥l ciget 9o 9 Jo¥I suill Lols
0" Galdl 4y maTLayd

Fakhr-ul-Islam Bazdavi and his commentator Abdul Aziz al-Bukhari state the same

issue in the same way.

Legd Lozl (o dt Lo dlidly - - - dylally pllasl olegid lboldl g lladidf Loly™
Yol el lely: dlg8 delozel Talline 3308 ol dy oy taslgaell (ro ygr!
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Alama Bahr ul Uloom in his book Fawatih ur Rahamoot narrates in his book:
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Know that what has been revealed to me from the books of the elders of the religion
is that such a news, which rarely has one or two narrators, is related to a matter which
contains a Umoom-e-Balwa, while on the contrary such news, be that as it may, many
people narrate and follow it. If they knew the first news and followed it, such news
would be rejected and the second news which has many narrators would be valid.
Whether related to permissible or delegated work or obligatory and haraam.
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It is clear from these writings that in case of Umoom-e-Balwa among Hanafis, the
Khabr-e-Wabhid is not objectionable in any degree, nor does it prove its obligation,
nor is it possible to prove the Sunnah and Mustahab.
Evidences of Hanafis:
The Hanafis have given many arguments for their position.
It was Muhammad (PBUH) responsibility to convey every aspect of the religion to
the ummah, which the ummah needed.Allah Says.

S oo Sl Gl o i Jpnsl L
When there is an issue that everyone needs and ordinary people are affected. In this
regard, it is necessary that the instructions of the Messenger of God should be general
and known to all.
Now when the news of such a case is known to one person or two persons instead of
many people. They will say, "These two or one of the servants have forgotten, or the

command has been revoked, of which the rest are aware."
So Imam Surakhsi writes

3l Gaalize Lo ulill oo 0L Tigale O gridl comlio 0¥
The second argument given by Sahib Talweeh is that all the Companions were just,
And they were commanded to convey his(PBUH) words and deeds and Shariah to the
ummah. Now when there is news which is Umoom-e-Balwa and the minority except

the majority copies it, the court is affected. And it turns out that they have failed to
fulfill their responsibility of preaching. So it is written

3t Cipmg e ANl AT ey (5L mges pe SLAN pill oDl Jg¥I Lal”
O il S b oY Bylosall Ale o AT Al of Bqull clan Lol pE!
1929 pde a3l ol K55 0 @l ol s pedllie pde p3) e lall €5 0
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The third argument is written by Abdul Aziz Al-Bukhari:
He says that if the matter is Umoom-e-Balwa, is usually asked about it, and when
there are many questions, there will be more answers, and when there are more
answers, there will be more imitators, That is why the news of sale, marriage and
divorce became common and advertised, And when no news is advertised, we find
out that it is forgotten or canceled. 36
The fourth principles of the Hanafis have made it a condition to follow the news
alone, this does not mean that Khabr-e-Wahid is not the only reason for action,
However, if any problem is found in Khabar-e-Wahid, due to which it becomes more
weak, it will not be applicable, as if the news is against the only book of Allah, the
famous Sunnah or the Mutawatra, obviously, these arguments are stronger than the
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Akhbar-e-Ahaad and in contrast, the Akhbar-e-Ahaad becomes weak, One of the
reasons to not follow Khabr-e-Wahid in case of Umoom-e-Balwa are these weak
points. ¥ The Hanafis have made this condition for the sake of precaution and for the
glory and dignity of the Sunnah so that everyone does not present his words in the
color of Hadith Rasool, therefore, the researcher of the time, Wahba Al-Zuhili, has
stated the root cause of difference to be caution and the glory of the Sunnah. The
Hanafis understood that precaution is in it that the general rules of the Qur'an and
Sunnah should be followed, the rest of the Imams thought that the hadith should be
followed as much as possible there is caution in this. 3

It is not only the religion of the Hanafis to declare the Akhbar-e-Wahid invalid for
some reason even the Companions and their followers reject the hadiths for various
reasons, so this time Dr. Wahba Al-Zakheli writes

1936 Aylogall of Wi - - Lidye LSsag dololl sy Jaadl o dilrgall 3asl™
athly olitelod ladome digy Losdy uololl sy Al cildl Bosbo § Cotslany

gl e Eguzd) Sk Amany Oleg¥lg custally

Abu Bakr al-Jassas narrates various such incidents in Al-Fusul through Imam Isa ibn
Aban regarding the abrogation of Akhbar-e-Ahad for reasons, where the Companions
have stopped following Khabar Wahid,*® some of which are as follows

Hadrat Umar rejects the hadith of Istizan-e-Thalasat, narrated by Abu Musa al-Ash'ari
the reason for this was that he recited the verse of the Qur'an*

Y SSgnns L,},_, |l 5%"*%is against, In which there is no mention of asking for

permission three times, therefore Hazrat Umar found it strange that only Abu Musa
knew about mentioning permission three times no one else knows , although it is
Umoom-e-Balwa and everyone needs it now and then, that's why Umar said,
"Witness”, so Abu Sa'eed al-Khudri testified." 4

2. The hadeeth of Hazrat Ammar that it is permissible to perform tayammum for a
junub was rejected by Umar and Ibn Mas'ud, The reason for this was that Hazrat
Ammar said that the witnesses of this hadith are Umar himself with me and Hazrat
Umar did not remember that, for this reason, Faroog Azam, in spite of Ammar was
Just and trustworthy, did not trust him in this matter. 444

3. Both Hazrat Ayesha and Abdullah bin Abbas have narrated the hadith of Abdullah
bin Umar that the deceased is punished for lamenting his family as long as they keep

lamenting and had rejected, saying that the Qur'anic verse 46" (5,31 559 3519 955 Y9

was against the last.
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4. Ibn 'Abbaas (may Allaah be pleased with him) rejected the hadeeth on the subject
of ablution, saying:

N J2lud g @eally sLisgxs Lil"that we perform ablution with hot water even

though it has been heated with fire.
5. Hazrat Ayesha's position regarding the vision of the Almighty in the event of Miraj

that ,a€ udd duy gly Idezma (1l ue) (pe"*®because she has that Qurianic verse

el S 9o 9 sl 4SHus A" 49Against the last.

Abu Bakr al-Jassas, after quoting Imam Isa ibn Aban, wrote that Isa ibn Aban argued
from these incidents that the religion of the Salaf-e-Saliheen was that the Akhbar-e-
Wahid was based on such reasons is rejected. >

Answer to the arguments of Allama lbn Hazm:

The arguments given by Imam Ibn Hazm regarding his religion

1. The first of these arguments was that in the case of Umoom-e-Balwa, not accepting
Khabar-e-Wahd is a claim which is without any argument, but the author of the article
proved by giving many arguments on this claim that this claim of Hanafis is not
invalid. There are evidences for that.

2. The second argument was given that when Adil Ravi narrates, it is necessary to
accept it, whether it is related to Umoom-e-Balwa or not. The answer is that the
narration of Adil Ravi is also acceptable among the Hanafis. But this ruling is not
general but conditional and it is not against the Shari‘ah to accept the conditions, so it
is weak for the Hanafis to keep this rule general.

3. As a third argument, Imam Ibn Hazm has narrated the deeds of some of the
companions of the Prophet (peace and blessings of Allaah be upon him) that they
often did not know the hadeeths. A Companion used to know a hadith from one or
two narrators and evidences of such events are discussed. The incidents narrated by
Allama Ibn Hazm are reviewed. 5

Inheritance issues are considered to be one of the most precise and subtle issues and
are not Umoom-e-Balwa. Siddig Akbar did not consider the statement of Mughirah
ibn Shu'bah to be sufficient but asked him to bear witness to it, so Muhammad ibn
Muslimah testified.%

It is very difficult to know how many shrouds the Prophet (peace and blessings of
Allaah be upon him) was clothed in.

If the issue of Istizan is considered to be related to the Umoom-e-Balwa, at most it
can be said that Umar Farooq was unaware of it, but to say that this news was the
only news is an understatement, because this issue was known to the entire Ansar
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community. Abu Musa al-Ash'ari was not the only narrator, so considering the words
of the hadith, it is clear that

".a_,.ﬁ."ﬁp‘ y‘ ‘S’A ",9'3-1 n53
Regarding the obligation of Ghusl Min al Ilaj, Imam Ibn Hazm says that most of the
Companions did not have this knowledge, although it is related to Umoom-e-Balwa,
but it is not clear that it should be interpreted as Umoom-e-Balwa, because this shows
that this matter is a very secret and rare issue, that it has to do with the relationship
between the spouses, about which the mood of the Shari‘ah is that it should not be
disclosed.%*
This is an overview of some of the incidents mentioned by Imam Ibn Hazm. In this
way, if we look at each and every incident, it becomes clear that all these incidents are
almost rare. The issue of Saqit ul Janeen that Farooq Azam was unaware of, Islam's
ruling on arsonists, the expulsion of Jews and Christians from the Arabian Peninsula,
etc. %
4. In the fourth argument, Allama Ibn Hazm has stated the contradiction in the
religion of the Hanafis. The command comes up again and again because the people
needed it. This incident has happened only once in the life of the Prophet (peace and
blessings of Allaah be upon him). If it occurs again and again, as opposed to the issue
of Rafa Yadain, then it needs to be repeated again and again.

5SEMLall 1o s 4 (el e yoli ¥l dzgs oS5 ¥ BLall g Agagalls”

Similarly, the second objection that the ablution is broken by vomiting hemorrhage,
this matter is related to the Umoom-e-Balwa, although this is the only news that is
against your principle, the answer is that this hadith was narrated from many
companions of the Prophet. Therefore, Allama Zafar Ahmad Usmani has narrated this
hadith from the narrations of about ten Companions in lla-ul-Sunan. A few of them
are mentioned.

It is narrated on the authority of Aisha that the Messenger of Allah said:

0 paylh sla gl ol sl hley ol (35 dilsal 10"
2-Through Ibn Umar
Tog24lh dyunty 418 Ll oy ol Sl deyd ol Bhall § oyl ey 131"
3. The third narration has been narrated in Imam Tirmidhi by Hazrat Abu Al-Darda
& Obsd cald sLngrd o5 85 il Jgauy 0ol sl & oo Al A o Oldas ("
58 _‘5&‘; dxiwa

Imam Tirmidhi writes about this:
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Conclusion:

1. The majority of great jurists agree on the argument of Khabar Wahid.

2. According to the Hanafis, Khabr-e-Wabhid is acceptable with only a few conditions.
3. According to Ahnaf, Khabr-e-Wahid will be acceptable if the it is not about
Umoom-e-Balwa. The majority of jurists, including Imam Ibn Hazm, do not follow
this rule.
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